1 For a general overview of the Greek practices and discussions of the specific sites mentioned in this paragraph, see A. Bouché-LeClercq, Histoire de la divination dans l 'antiquité, vol witches performing graveyard rituals or battlefield ceremonies that involve the handling and interrogation of corpses. 3 The Roman authorities, moreover, gradually made certain forms of divination illegal, cracking down first on private ceremonies and itinerant professionals, and then by the mid-fourth century ce specifically restricting nocturnal graveyard visits and necromancy. 4 In some ways, I think that this negative Roman reaction has affected our own modern views of these practices, for scholars often display a similar embarrassed silence and distaste for necromantic practices, and one sometimes hears that necromancy was not popular in the Greek world at all, but rather more typical of barbarians like the Persians or the more wild members of the Greek family, such as the Thessalians-indeed, some go so far as to say that it was more popular in the literary imagination of the Greeks than in their actual lives. 5 In what follows, I shall argue that in these later periods necromancy was probably more widespread than is usually supposed, but that it had gone "underground" so to speak to avoid detection by the authorities. In this paper, in fact, I argue that we can see signs of this late-antique concern about the propriety or legality of necromancy in the manner in which the scribes or redactors of the magical papyri seem to hide necromantic rites within other kinds of divinatory recipes or masquerade them in some other form. I have made the first part of this argument elsewhere, with regard to the magical recipes for graveside ceremonies at sunset, which invoke the setting sun to send up for oracular questioning the ghost of the dead person buried in that particular grave. 6 There I argued in part that scribes or redactors of the
